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Abstract: The integration of homosexuality in religious activities, particularly in the sacred
practice of pagsasanto done by camareros who belong to the LGBTQ+ community, has
become more prevalent nowadays. However, few studies ascertained the inner qualities and
outward behaviors of these individuals. Grounded on the theory of Person Perception
Theory, this descriptive-qualitative study explores the inner qualities and outward behaviors
of these individuals to shed light on the integration of homosexuality in the faith
community. Using a grand tour inquiry approach and snowball sampling, the researchers
gathered data through face-to-face interviews with four (4) camareros from Iloilo City, all
of whom had over three (3) years of experience. Following the thematic analysis by Braun
and Clarke, researchers produced two (2) major themes: (1) inner qualities and (2) outward
behavior. These were further narrowed down into four (4) sub-themes, yielding eight (8)
categories and a total of nineteen (19) sub-categories. This study concludes that the inner
qualities and outer qualities of the LGBTQ+ camareros cultivated through the practice of
pagsasanto became an avenue for them to integrate their faith and identity, highlighting
how religious devotion can evolve to become more inclusive, authentic, and supportive of
personal and communal growth.

Keywords: Pagsasanto, Catholicism, Philippines, Qualitative Research, Religious Practices

1. INTRODUCTION

Religion is one of the contributors to and predictors of societal attitudes toward
homosexuality (Adamczyk & Pitt, 2009). The Philippines, being the sole Christian country
in Asia, boasts that more than 86 percent of its people are Roman Catholic (Miller, 2016, as
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cited in Antonio & Romerosa, 2021, pp. 57-70). Together with Eastern Orthodoxy and
Protestantism, the Roman Catholic Church is one of the three main branches of Christianity
and has played a significant role in the development of Western civilization (Cunningham
et al.,, 2023). With the emergence of Catholicism in the country, numerous religious
practices, including the practice of pagsasanto, have arisen following the Spanish colonial
period (Antonio & Romerosa, 2021). Historically, old, wealthy ladies (camareras) and
significant political families were the primary practitioners of pagsasanto (Antonio &
Romerosa, 2021, pp. 57-70). However, the country has reinvented the practice due to the
increased involvement of camareros who are part of the LGBTQ+ community (Antonio &
Romerosa, 2021, pp. 57-70; Piamonte et al., 2020). To situate this study within its cultural
context, several key terms require explicit definition for international readers. Pagsasanto
(from the Filipino root santo, meaning "saint") refers to the devotional practice of caring
for, dressing, and publicly displaying Catholic religious images, known as santos,
particularly during the Holy Week Lenten observances (Icawalo & Gepty, 2026; Tamayo,
2024; Antonio & Romerosa, 2021). A camarero (masculine form; plural: camareros) is the
individual custodian or caretaker of a santo, while the feminine counterpart, camarera,
historically denotes the wealthy female devotees who traditionally fulfilled this role. The
santos themselves are sacred religious images,statues or icons of Christ, the Virgin Mary,
and various saints,which are processed through the streets during Holy Week processions
atop ornately decorated floats called carros or carrozas (Tamayo, 2024). This practice is
deeply rooted in Spanish colonial Catholicism (16th—19th centuries) and remains a central
feature of Filipino folk Catholic devotion, particularly in the Western Visayas region of the
Philippines, where Iloilo City is renowned for its grand and historically significant
processions (Antonio & Romerosa, 2021).

Over the past two decades, a sizable number of academic studies have examined the
intersection of religious and sexual minority identities (Hart, 2015; Kocet et al., 2011; Love
et al., 2005; Schuck & Liddle, 2001; Rodriguez & Ouellete, 2000). Today, society has
become more accepting of homosexuality as a result of the shift in emphasis from survival
to self-expression, and personal religiosity has little bearing on attitudes about
homosexuality (Adamczyk & Pitt, 2009). Most religions tend to categorize behaviors
associated with homosexuality as ‘unnatural,” ‘ungodly,” and ‘impure’ (Yip, 2005;
Adamczyk & Pitt, 2009). The presence of religious activities, such as reading religious

texts and being surrounded by religious people, may promote anti-homosexual views
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(Scheitle & Adamczyk, 2009; Olson et al., 2006; Sherkat & Ellison, 1997 In the Philippine
context, homosexuality is becoming more acceptable, particularly as the prevalence of
homosexual integration in pagsasanto has become apparent, which at times contradicts
official religious doctrine (Piamonte et al., 2020). Previous research has failed to adequately
highlight the qualities of these camareros, particularly those who belong to the LGBTQ+
community. This gap prompted the researchers to explore both the inner qualities and
outward behaviors of LGBTQ+ camareros, aspects of character that remain underexplored
yet are highly consequential for understanding how faith and identity intersect. There is
thus a clear need for more research to expound on the relationship between religiosity and
homosexuality in the Philippines, particularly in the context of the Catholic Church, as it
can help provide a richer understanding of how LGBTQ+ individuals navigate and
negotiate their participation in sacred communal life.

This study is anchored on Person Perception Theory in social psychology, which
concerns the cognitive processes involved in categorizing individuals and their behavior,
developing inferences about their qualities and the causes of their actions, and arriving at
attributions that explain behavior (Moskowitz & Gill, 2013). Crucially, Person Perception
Theory is applied in this study not only to illuminate how the camareros perceive
themselves and construct their own identities within the religious space, but also to analyze
how their surrounding community (clergy, fellow devotees, and the broader Philippine
Catholic public) perceives, categorizes, and forms impressions of these LGBTQ+
camareros. The theory illuminates a bidirectional dynamic: LGBTQ+ camareros navigate
their participation in pagsasanto while simultaneously being observed and evaluated by
others who may hold varying degrees of acceptance or skepticism. This dual lens of
perception: self-perception and community perception, shapes the social realities,
behavioral norms, and identity negotiations described throughout this study. Guided by this
theoretical framework, the study sought answers to the following research questions: (1)
What are the inner qualities that camareros develop through the practice of pagsasanto? and
(2) What are the observable behaviors that camareros acquire through the practice of
pagsasanto?

2. MATERIALS AND METHODS
2.1 Research Design
This study employed a descriptive qualitative research design, which, as described

by Manjunatha (2019), is appropriate for ascertaining the inner qualities and outward
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behaviors of individuals within a naturalistic context. The study was epistemologically
anchored in constructionism, recognizing that knowledge is constructed subjectively by
individuals rather than in an objective, value-free manner (Lowenthal & Muth, 2008).
Narrative inquiry served as the methodological orientation, centering on the personal
experiences of individuals and the way they narrate their stories as a tool for investigating
the significance of those experiences (Clandinin & Connelly, 2000, p. 20; Constantino,
2001). Person Perception Theory (Gill & Moskowitz, 2013) was also adopted as the
theoretical lens, attending to how humans categorize others, draw conclusions about their
characteristics and actions, and assign causes to behavior.
2.2 Ethical Considerations

Prior to data collection, the study underwent institutional ethics review. Informed
consent was secured from all participants, and they were fully briefed on the voluntary
nature of their participation, the right to withdraw at any time, and the confidentiality
measures in place. Pseudonyms were assigned to protect participant anonymity. All data
were stored securely and used solely for the purposes of this research. Facebook Messenger
was used as a supplementary communication tool for scheduling and confirming consent,
with all sensitive communication handled with discretion. The researchers also
acknowledged their positionality as students and researchers affiliated with a Philippine
Catholic university, which may have influenced interpretive processes. Reflexive awareness
of this potential bias was maintained throughout data analysis.
2.3 Participants and Sampling

Four (4) LGBTQ+ camareros from Iloilo City were chosen as the informants of the
research, and they were chosen for their ability to share their views on the practice of
pagsasanto. Snowball sampling was utilized to find informants with specific criteria needed
for the purpose of this research (Pedroso et al., 2022) namely camareros who: (a) acquired a
religious image through inheritance; (b) managed to obtain their own religious image; (¢)
had been involved in the practice of pagsasanto as an assistant; (d) had been practicing for
more than three (3) years;
(e) were willing to share their views about pagsasanto; and (f) identified as a member of the
LGBTQ+ community.

Although the snowball procedure yielded a sample of only four participants, this
number is consistent with established qualitative data saturation standards for

phenomenological and descriptive-qualitative research, allowing to have a depth of
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understanding rather than breadth. Thematic saturation is achieved when no new themes
emerge from additional data, which often reached with as few as six interviewees (Chepp et
al., 2026), and in highly homogeneous, specific populations such as this one, saturation can
occur even earlier. As no new themes emerged after the fourth interview, data saturation
was considered achieved, justifying the sample size. It is also noteworthy that the
sensitivity of the topic and inclusion specified have contributed in limiting the pool of
eligible participants, further supporting the use of a small but information-rich sample.
2.4 Research Instrument

Semi-structured, grand tour interview questions were developed to elicit the
informants’ views on their experiences as LGBTQ+ camareros. This interview technique
reflects a comprehensive exploration of the informants’ experiences, views, and knowledge.
Grand tour questions are typically broad and open-ended, providing participants with the
freedom to express themselves fully. The instrument was grounded in Person Perception
Theory (Gill & Moskowitz, 2013) and organized around two guiding questions
corresponding to the study’s research objectives.
2.5 Data Collection

Interviews were scheduled based on the availability of the LGBTQ+ camareros in
Iloilo City. Eligible informants were identified through peer recommendations and referrals.
Personal requests regarding comfort and confidentiality were honored throughout the
process. All interviews were conducted face-to-face, audio-recorded with participant
consent, and subsequently transcribed verbatim by the researchers. The narratives from
these one-on-one interviews served as the primary source of data. Informants were
permitted to use English, Filipino, or Hiligaynon during the interview. Pseudonyms were
assigned to all participants to uphold anonymity and privacy. Data credibility was supported
through ongoing monitoring, written accounts, direct citations, and source validation.
2.6 Data Analysis

Thematic analysis following Braun and Clarke’s (2006) framework was applied
after the transcription of the audio-recorded interviews. During the coding process, the
researchers systematically highlighted and assigned significant meanings to key statements
from the informants. Depending on similarities and differences in the informants’
responses, statements were organized into meaning units, which were then grouped into
sub-categories, categories, sub-themes, and overarching themes. To ensure rigor and

trustworthiness, the researchers engaged in peer debriefing and maintained an audit trail
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throughout the analytical process. Member-checking was also employed, with preliminary
findings shared with participants to validate interpretive accuracy. These measures
addressed the credibility, transferability, dependability, and confirmability of the qualitative
data.

3. RESULTS

This descriptive-qualitative research sought to ascertain the characteristics of
LGBTQ+ camareros. The analysis yielded two significant themes: (1) inner qualities and
(2) outward behaviors, organized into four sub-themes: (1) intrapersonal attributes and (2)
intellectual capabilities under inner qualities; and (3) positive conduct and (4) problematic
actions under outward behaviors.

Under intrapersonal attributes, two categories emerged: (1) encompassing
order-control traits, comprising awareness, disciplinarian, and introspective; and (2)
exemplifying emotional competence, comprising resilience, optimism, and
empathetic-altruism. Under intellectual capabilities: (1) upholding creative thinking, with
sub-categories imaginative and problem-solver; and (2) showcasing technical thinking, with
sub-categories detail-oriented and lifelong learners.

Under positive conduct: (1) displaying unique traits, comprising conventional,
responsible, and religious; and (2) placing value on respect, comprising inclusive,
traditionalist, and reverent. Under problematic actions: (1) fostering competitions,
comprising superiority complex and deviant; and (2) exhibiting hostility, comprising affront

and toxic honesty. Figure 1 presents the complete thematic map.

Camareros’
Characteristics

Inner Outward
Qualities Behaviors
Positive Conduct Problematic Actions
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Figure 1. Thematic map demonstrating the meaningful categories of the study
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3.1 Inner Qualities

Inner qualities refer to personal characteristics existing within an individual that are
not immediately visible to others, encompassing character, values, attitudes, and emotional
intelligence. This theme covers the informants' dispositions regarding pagsasanto and is
organized into two sub-themes: intrapersonal attributes and intellectual capabilities.
Intrapersonal Attributes

Intrapersonal attributes relate to self-awareness, self-reflection, and understanding
of oneself within religious settings. Two categories are included: (1) encompassing
order-control traits and (2) exemplifying emotional competence.

Encompassing Order-Control Traits

Religious settings require adherence to established norms. This category covers
three sub-categories: awareness, disciplinarian, and introspective.

Awareness. Awareness describes being cognizant of oneself, one's surroundings, and the
demands of being a camarero.

Michael: "You should reflect deeply. As camareros, you should be humble, your
faith should be strong, you should help the church, and become more compassionate. You
should live simply. Those are the traits that should be developed in one's character."

Earl: "We developed the attitude that whenever the saints are present, we should
avoid gossiping nearby. We make sure we are in the proper place. We say, 'The saints are
here; let's not gossip inside the church. Let's go outside instead.""

Disciplinarian. Disciplinarian refers to one who enforces discipline within a
religious setting, emphasizing adherence to rules and maintaining order.

Earl: "Our grandparents were very devoted and strict. They wanted to make sure
that we respected the Viernes Santo procession. Their discipline greatly influenced me and
taught me to be solemn and disciplined whenever attending the procession."

Earl: "When joining a procession, you should not wear shorts or slippers. You must
dress formally. You were expected to focus on the solemnity of the activity, just like
attending Mass. Talking and unnecessary movement were discouraged because the
occasion is sacred."”

Mhykee: "I grew up waking up every Sunday as early as 5:00 AM to attend Mass.
Until now, I still go to the first Mass no matter how sleepy [ am.”

Introspective. Introspection involves deliberate inward focus to understand one's feelings,

motives, and beliefs in light of religious responsibility.
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Diutay: "Sometimes you feel guilty because what you are able to do only happens
once a year, and it may not happen again next year."
Michael: "One way of earning merit in heaven is by helping others, helping the

church and helping the poor."

Exemplifying Emotional Competence

Emotional competence refers to the ability to comprehend, manage, and express
emotions across various contexts. This category covers resilience, optimism, and
empathetic-altruism.
Resilience. Religiosity is linked to resilience, reflecting the capacity to persist in the face of
adversity.

Michael: "We have been shaken many times, but we still stand strong, stronger than
before."

Earl: "It is not like you bring out your carro once and then rest the following year.
The challenge is how you continue the tradition every year.”

Optimism. Religious involvement fosters an optimistic outlook, enabling camareros
to maintain a positive perspective amid difficulty.

Diutay: "It feels good to be in that situation because even when you are struggling
financially, somehow there are always ways or resources that come unexpectedly."

Michael: "Problems are temporary. They are just part of life. Challenges do not

stay with you forever, maybe for a week, a day, or a month, but eventually they disappear.”

Empathetic-Altruism. Empathetic-altruism is a motivational state combining empathy with
a genuine desire to help others, even at personal cost.

Mhykee: "I sponsor things in our community and help provide what is needed."”

Michael: "If I am going to spend thousands, instead of spending it all on
decorations, I would rather use it to feed people. Even if my flowers are simple, every Holy
Week after the procession, there are people who are fed."
Intellectual Capabilities

Intellectual capabilities refer to the cognitive skills individuals use to engage with
religious concepts, practices, and traditions. This sub-theme comprises upholding creative

thinking and showcasing technical thinking.
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Upholding Creative Thinking
Imaginative. Creative imagination among camareros is often rooted in childhood
experiences that mature into artful religious expression.

Diutay: "We had dolls before, and we turned them into little saints. We would
decorate them with flowers and pretend to hold a procession."”

Diutay: "Before, I only used flowers that I planted, but now I mix flowers with

Sfruits."”

Problem-Solver. Camareros regularly face logistical challenges requiring creative solutions
in the execution of pagsasanto.

Michael: "The challenges there are simple, but they can still make you anxious, like
figuring out how to bring the carro out, or how difficult it is to carry it when you do not
have enough people. You really need manpower. You also have to think about

transportation, installing the electrical lines, and arranging the flowers."”

Showcasing Technical Thinking
Detail-Oriented. The sacred nature of religious images demands exceptional attention to
detail in their care and presentation.

Earl: "These images are considered sacred. They have been blessed and prayed
over by people. If you undress them carelessly and let people see them, it is like undressing
your own mother in front of everyone."”

Mhykee: "There are traditional practices that must be followed when dressing the
saints. It should not be done in front of people. By Monday, the saint should already be
dressed, and by Wednesday, it should already be placed on the carro. Everything should
already be planned.”

Lifelong Learners. Lifelong learners pursue knowledge and skills with curiosity and
continual growth.

Mhykee: "I prefer things to progress gradually. For me, it should be step by step."
3.2 Outward Behaviors

Outward behaviors are the actions and conduct visible to others, including how
camareros act, communicate, and present themselves within and beyond the religious

community. Two sub-themes were examined: positive conduct and problematic actions.
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Positive Conduct
Displaying Unique Traits
Conventional. Participation in religious activities requires camareros to conform to morally
accepted behaviors within the community.

Michael: "I became more patient and understanding, and I became more careful
with the words that come out of my mouth."

Responsible. Camareros are required to fulfill their duties in pagsasanto with
initiative and diligence, often without close guidance from a higher authority.

Earl: "You have the responsibility to make sure that every time you bring out your

saint, everything is properly executed."”

Religious. Being raised in religious families cultivated deep devotion among camareros,
becoming the root cause of why they took on the role of caretaker of religious images.

Earl: "I grew up surrounded by religious people, and I even have an uncle who is a
priest. Because of that, the thought of changing religion never entered my mind. I consider
myself religious."

Diutay: "My faith is still there. It remains unchanged."”

Earl: "No matter how tired you are, you still say yes because you believe it becomes

your spiritual merit in heaven."

Placing Value on Respect
Inclusive. Religion inculcates unity among followers, enabling camareros to seek
consensus in setting up religious images for processions.

Mhykee: "There should always be consultation among everyone. If one person does
not agree, then the decision should not proceed."

Mhykee: "Even if I am the one who pays for everything, I still ask for their

opinions. There should always be consensus."”

Traditionalist. Camareros adhere to traditional practices of pagsasanto to preserve their
historical and spiritual significance.

Earl: "There are specific do's and don'ts. For example, the Dolorosa should wear
dark colors and a veil, while Christ images should only use appropriate colors. There are

rules you need to follow to ensure proper execution.”
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Michael: "The more traditional, the more beautiful. Whatever the traditional way of

decorating the carroza (float), the simpler the better.”

Reverent. Camareros exhibit deep respect for religious tradition, working to preserve its
sanctity and solemnity.

Earl: "You develop the attitude of considering these things holy. You respect them
even if they cannot speak or move. You still give them respect because they represent a

deeper meaning of your faith and devotion."

Problematic Actions

Long-standing LGBTQ+ camareros acknowledged that some practitioners exhibit
negative behaviors inconsistent with Christian conduct and pagsasanto practice.
Fostering Competitions

Financial resources are a practical prerequisite for pagsasanto, as it requires
substantial supplies and equipment. Some camareros have begun to regard the practice as a
status symbol, generating indirect competition. This produces two related behaviors:
superiority complex and deviant conduct The financial dimension of pagsasanto cannot be
overlooked, as it forms the material foundation upon which much of the competitive
behavior described in this section rests. Maintaining a santo requires ongoing personal
investment on sacred images, floats, flowers, materials, and manpower, sometimes reaching
tens of thousands of pesos per procession. Without parish support, many rely on personal
savings, donations, and sponsorships. This financial burden creates social competition:
those who can afford grander displays are seen as more devout, blurring the line between

genuine piety and a performance of wealth and status.

Superiority Complex. This competitive dimension has given rise to attitudes of superiority
among some practitioners.

Mhykee: "Some fellow practitioners notice things like, 'Oh, they did not order from
Talyeres because they probably cannot afford it." That is one of the problems among
LGBTQ+ camareros, they tend to compete. They think, 'l should not be outdone. If they
have 32 lights, I should have 65.""

Deviant. Some camareros depart from accepted norms, prioritizing public spectacle over

devotional authenticity.
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Michael: "The newer camareros turn it into pageantry. Many of them do not even
pray anymore. They focus more on the clothing and on comparing whose carro is the most

beautiful. It becomes a competition."

Exhibiting Hostility
Affront. Some camareros engage in direct verbal attacks that demean fellow practitioners.

Earl: "They would say things like, 'Oh, her saint's hair is only synthetic because she
cannot afford abaca.' That kind of comment really happens."

Toxic Honesty. Unlike constructive criticism, toxic honesty involves unsolicited,
harsh commentary that undermines the practice.

Mhykee: "Most of the negative comments come from the newer ones. They would
say, 'What kind of carro is that? It does not even have stargazer flowers. The flowers are so
plain.""

4. DISCUSSION

Religion functions as both a formative and transformative force in shaping the
moral and emotional landscape of LGBTQ+ camareros. Within the context of pagsasanto,
faith serves not merely as a ritual practice but as an ethical framework that instills
discipline, self-regulation, and resilience amid the tensions of identity and belief. The
findings reveal that religiosity cultivates key intrapersonal attributes,awareness, discipline,
and introspection,through sustained participation in prayer, meditation, and the maintenance
of sacred images. These practices reflect the notion that religion, as a moral framework,
fosters ethical consistency between inner conviction and outward behavior (Kouatli, 2017).

This moral formation process is anchored in emotional competence. LGBTQ+
camareros demonstrate resilience, optimism, and empathetic altruism as outcomes of
spiritual engagement, aligning with studies that link religiosity with enhanced emotional
regulation and life satisfaction (Krause, 2015; Manning & Miles, 2018). Religious activities
foster a disciplined sense of responsibility and reverence, traits reinforced by communal
rituals that structure social expectations and moral codes (Ochola, 2018; Fraser, 2008). Yet
this discipline is not without complexity. For some, faith becomes both a site of
empowerment and restraint, strengthening self-control while occasionally inducing moral
conflict,particularly when religious norms contradict personal identity (Tay et al., 2018;

Cornelio & Dagle, 2024).
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From a sociological lens, the camareros' experiences reflect what Durkheim and
later scholars describe as collective effervescence,a phenomenon wherein shared religious
rituals produce emotional cohesion and moral energy (Borowik, 2024; Xygalatas, 2015).
Such collective participation reinforces the camareros' ethical identity, grounding their
self-discipline in a sense of spiritual community. However, this moral grounding is not
without contradictions. While faith offers a compass for emotional and ethical formation, it
may also reproduce hierarchies of respectability, where piety is equated with moral worth
and deviation is stigmatized.

This dynamic resonates with studies noting that religious spaces can
simultaneously nurture and marginalize queer believers (Timbers et al., 2023; Schneider &
Young, 2021). These dynamics are further illuminated by the broader literature on queer
religiosity in post-colonial Southeast Asia. Scholars have documented how LGBTQ+
individuals in Catholic-majority and predominantly Christian societies in the region,
particularly in the Philippines, occupy a liminal spiritual position: simultaneously
interpellated by the Church as members of the Body of Christ and marginalized by its
doctrinal condemnation of non-heterosexual identities (Walker, 2022). This liminality
produces what Cornelio and Dagle (2024) describe as a spirituality of struggle, a
continuous, lived process of seeking God’s will within a context of social conservatism and
institutional exclusion. Rather than abandoning their faith, LGBTQ+ devotees in this
post-colonial Catholic context often engage in what may be called devotional
reappropriation,selectively drawing upon and reinterpreting inherited religious symbols,
practices, and narratives in ways that affirm rather than negate their queer identities. This
pattern is observed not only in the Philippines but across post-colonial Catholic societies in
Southeast Asia, where colonial imposition of Catholicism intersected with pre-existing
spiritual traditions and gender fluidity, producing uniquely syncretic religious subjectivities
(Omodeo, 2025).

Despite these tensions, the camareros' narratives highlight the possibility of
reconciling faith and sexuality through creative reappropriation of religious symbols and
practices. Their participation in pagsasanto becomes a form of devotional artistry, an
embodied theology of resilience, discipline, and love that challenges the binary between
sacred and profane (Myers, 2024). In this context, religion operates as both a structure and

a strategy for LGBTQ+ camareros. It disciplines conduct through moral codes, yet
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simultaneously cultivates the inner resources needed to endure exclusion and reinterpret
faith as a form of self-affirmation.

A critical dimension that emerges from the data, and that warrants explicit analytical
attention, is how LGBTQ+ camareros navigate internal theological conflict, the
psycho-spiritual tension arising from the perceived incompatibility between their queer
identity and the official doctrinal position of the Roman Catholic Church, which classifies
homosexual acts as intrinsically disordered ( Clemens, 2026). The findings suggest that the
camareros in this study do not resolve this tension through a simple rejection of Catholic
doctrine or a full embrace of institutional Catholicism; rather, they engage in what may be
termed spiritual compartmentalization and devotional re-centering (Kim, 2025).Spiritual
compartmentalization involves setting aside doctrinal condemnation and focusing instead
on the experiential, affective, and communal dimensions of faith,the personal relationship
with a saint, the beauty and discipline of preparation, the sense of communal belonging
during processions (Ifeyinwa & Richards, 2026).Devotional re-centering involves
redefining the locus of religious validity: rather than institutional approval or doctrinal
compliance, what matters to these camareros is their perceived sincerity of devotion, their
service to the community, and their stewardship of sacred heritage (Muluneh, 2025) . As
Michael articulated, spiritual merit is found in service to others and the Church, not in
doctrinal conformity. This is consistent with research on LGBTQ+ Christians more broadly,
which documents the development of personalized, interior-focused spiritualities that
prioritize direct experience of the divine over institutional mediation (Block, 2023; Hollier,
2023; Ashok & Saranya, 2025; Justyna et. al, 2025)

This religious service transcends mere acts of devotion for LGBTQ+ camareros.
Their involvement in pagsasanto has fostered a sense of belongingness and social
participation within the faith community (Yih, 2025), transforming consistent participation
into a lived expression of faith that connects personal spirituality with communal purpose.
Their strong sense of accountability, discipline, meticulousness, proactiveness, and
creativity is evident in how they carry out their roles,from successfully organizing religious
events despite challenges, to diligently caring for sacred images, and creatively dressing
them for processions. These actions reaffirm their moral integrity and identity as believers
within a sacred environment (Baidya & Devi, 2024; Kouatli, 2017).
Through these acts of devotion, LGBTQ+ camareros embody ideal Christian values

such as humility, respect, and selfless service, positioning their queerness not as a
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contradiction to faith but as an expression of its depth (Cornelio & Dagle, 2024; Schneider
& Young, 2021). Queer believers, such as the camareros, reinterpret their faith, religious
scriptures, and practices in ways that are true to their self-understandings, creating inclusive
and transformative spiritual expressions that align with queer identities (Ashok & Saranya,
2025; Hollier, 2023; Talvacchia et al., 2015). In congruence with Durkheim’s concept of
Collective Conscience, participation in pagsasanto by queer believers cultivates a sense of
shared community,making faith a bridge for social connection and collective harmony
within the congregation (Borowik, 2024; Xygalatas, 2015). Similarly, the Filipino concept
of pakikipagkapwa or relational solidarity serves as a mediating principle that allows queer
believers to reconcile devotion and difference, reframing religious participation as inclusive
and community-oriented (Labor & Agonos, 2025). Religion thus functions as both a
sanctuary and a site of struggle, simultaneously affirming belonging and demanding
conformity (Yih, 2025; Ashok & Saranya, 2025).

The camareros' navigation of the balance between spiritual devotion and public
expression also reflects a deep sense of authenticity. Authenticity in modern spirituality is
founded on the congruence between outward behaviors and inner moral principles;
perceiving oneself as morally upright fosters authenticity, and the pursuit of such
authenticity diminishes the inclination toward immoral behavior (Zhang et al., 2019). This
means that camareros display genuine religiosity by integrating their identity with their
faith, demonstrating that spirituality can coexist with self-acceptance and moral
responsibility (Christy et al., 2020; Block, 2023). Filipino religiosity thus serves as a
resilient personal moral framework that aids individuals in maintaining their spiritual life
and navigating diverse challenges in society (Castillo, 2024).

However, this study also reveals the conflict between faith and social prestige.
Certain camareros exhibit competitive tendencies, seeking grander processional
displays,thereby turning devotion into spectacle. The secularization of society has altered
social and religious rituals, leading to new forms of subjective religiosity that integrate
spiritual and secular components; contemporary culture frequently converts meaning into
spectacle, where symbolic actions are experienced visually rather than spiritually (Bognar,
2024; Izluchenko, 2018). In a similar vein, Philippine religious festivals sometimes blur the
distinction between the sacred and the spectacular, creating settings of communal
celebration and social competition (Tiatco, 2024). The negotiation between devotion and

display among LGBTQ+ camareros illustrates how Filipino religious beliefs are evolving.
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As Cornelio and Dagle (2024) note, Filipino queer Christians navigate tensions between
faith and sexuality through a spirituality of struggle,a continuous process of discovering
and fulfilling God’s will amidst societal conservatism.

Several limitations of this study must be acknowledged. First, the study included
only four (4) LGBTQ+ camareros from Iloilo City, limiting the generalizability of findings
to other contexts or localities in the Philippines. Second, the study employed a descriptive
qualitative design focused solely on narrative accounts; future researchers may consider
quantitative or mixed-method approaches for statistical grounding. Third, the inclusion
criteria limited participants to those with at least three years of experience; expanding the
criteria to include newer or inactive practitioners could offer a broader range of
perspectives. Fourth, the study focused exclusively on the perspectives of camareros,
excluding the views of clergy, parish officials, other devotees, and non-LGBTQ+
practitioners, whose inclusion could significantly deepen the conversation about inclusivity,
acceptance, and the evolving place of LGBTQ+ individuals within faith communities.
Future research should deliberately incorporate these diverse voices to provide a more
complete and dialogic picture of how LGBTQ+ participation in pagsasanto is perceived and
negotiated across the broader Catholic community. Finally, the findings are situated within
the specific cultural and religious context of the Philippines and may not apply in other
cultural or denominational settings.

5. CONCLUSION

Religious devotion, particularly through pagsasanto, offers valuable insights into
how faith shapes identity, morality, and emotional strength among LGBTQ+ camareros.
The relationship between spirituality and sexuality is a continual process shaped by
personal experiences, collective engagement, and evolving interpretations of devotion
within a conservative religious setting. The narratives of the camareros demonstrate that
religiosity is not a fixed or uniform experience; rather, it varies based on individual
interpretations of faith, the pursuit of social acceptance, and the redefinition of sacred roles.
While pagsasanto remains a deeply traditional practice, it also acts as a space where
inclusivity, authenticity, and devotion coexist. This study contributes to the growing body
of literature on the intersection of LGBTQ+ identities and religious practice in the
Philippines, offering a culturally grounded understanding of how queer devotees negotiate
belonging, moral integrity, and spiritual authenticity. Future research is encouraged to

expand the scope geographically, include diverse stakeholder perspectives, and employ
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mixed-method designs to build on these findings. Acknowledging and accepting various
expressions of faith is crucial for establishing faith communities that value both spiritual
devotion and personal identity, ensuring that devotion continues to serve as a foundation of
solidarity, compassion, and shared moral purpose across generations.
Acknowledgments

The authors would like to express their sincere gratitude to the LGBTQ+ camareros
of Iloilo City who generously shared their time, experiences, and narratives with the
research team. Their openness and trust made this study possible. The authors also
acknowledge the support of the College of Education, West Visayas State University, and

thank all individuals who assisted in participant recruitment.

References
1. Aghababaei, N., et al. (2015). Honesty—Humility and the HEXACO structure of religiosity and
well-being. Current Psychology, 35(3), 421-426.

2. Amir, S. N., Juliana, N., Azmani, S., Abu, I. F., Talib, A. H. Q. A., Abdullah, F., & Aziz, N. A. S. A.
(2022). Impact of religious activities on quality of life and cognitive function among elderly. Journal
of Religion and Health, 1-21.

3. Amoyo, C. B. P, Ferrer, Y. C. M., Candelaria, M. E. C., & Teng-Calleja, M. (2025). Faith isn't
structured: The lived experience of reflexive spirituality among Filipino Catholic youth. Journal of
Youth and Theology. https://doi.org/10.1163/24055093-bjal10085

4. Antonio, J. F., & Romerosa, A. (2021). Becoming a gay caretaker of a religious image (camarero):
Catholic devotion in the Philippines as a gendered social practice. Simulacra, 4(1), 57-70.
https://doi.org/10.21107/sml.v4i1.9927

5. Ashok, S., & Saranya, T. S. (2025). "Praying in or preying on my skin": a narrative study of
transgender and gender non-conforming individuals' experiences with religion and gender identity in
India. Frontiers in Sociology, 10. https://doi.org/10.3389/fs0c.2025.1642404

6. Baidya, S., & Devi, A. (2024). Perceptions and linkage of Indigenous community in conservation of
sacred natural sites in Assam, northeast India. Indian Journal of Traditional Knowledge, 23(4),
316-323. https://doi.org/10.56042/ijtk.v23i4.199

7. Bennett, M. R., & Einolf, C. J. (2017). Religion, altruism, and helping strangers: A multilevel
analysis of 126 countries. Journal for the Scientific Study of Religion, 56(2), 323-341.

8. Block, K. (2023). Complicit silence, fluid identities and a shift to personalized faith: LGBTQ+
experiences in conservative Christian communities. Studies in Religion / Sciences
Religicuses.https://doi.org/10.1177/00084298221128883

9. Bognar, B. (2024). Hybrid social spaces and the individualisation of religious experience in the
Global North. Religions, 15(2), 241. https://doi.org/10.3390/rel 15020241

10. Borowik, A. (2024). Polowania na czarownice w X VII-wiecznej Nowej Anglii w perspektywie
koncepcji kolektywnego wrzenia Emile'a Durkheima. Zeszyty Wigjskie, 30, 29-49.
https://doi.org/10.18778/1506-6541.30.06

Copyright © 2026 by the authors
476



11.

12.

13.

14.

15.

16.

17.

18.

19.

20.

21.

22.

23.

24.

25.

Journal of Contemporary Academic Research and Methodologies (JCARM)
Volume 1 | Issue 4 | May 2026

Braun, V., & Clarke, V. (2006). Using thematic analysis in psychology. Qualitative Research in
Psychology, 3, 77-101. http://dx.doi.org/10.1191/1478088706

Calano, M. J. T. (2020). Interiority, traslacion, and the devotion to the Black Nazarene. Kritika
Kultura, (34/35), 146-172.

Carver, C. S., & Scheier, M. F. (2001). Optimism, pessimism, and self-regulation. In E. C. Chang
(Ed.), Optimism and pessimism: Implications for theory, research, and practice (1st ed.). American
Psychological Association.

Castillo, F. Del. (2024). Pakikipagkapwa (fellowship) as mode for an inclusive and sustainable
future. In M. M. Amin et al. (Eds.), Religion, education, science and technology towards a more
inclusive and sustainable future (pp. 27-34). CRC Press. https://doi.org/10.1201/9781003322054-4

Chepp, V., Skoczylas, M., & Gray, C. (2026). Summation, saliency, and saturation (3S): A
continuum for a practical approach to assessing sample adequacy and analytic completeness in
qualitative implementation research. Implementation Science Communications, 7(1), 18.
https://doi.org/10.1186/s43058-025-00833-7

Christy, A. G., Rivera, G. N., & Schlegel, R. J. (2020). Authenticity and the true self in religion and
spirituality. In K. A. Vail & C. Routledge (Eds.), The science of religion, spirituality, and
existentialism (pp. 133—148). Academic Press.

Clemens, S. (2026). Exploring the perceptions of religious trauma among former members of the
Church of Jesus Christ of Latter-Day Saints who identify as a sexual minority (Order No. 32448048)
[Doctoral dissertation]. Publicly Available Content Database.
https://scholarworks.waldenu.edu/dissertations/19705

Colak, T. S., Ozcan, N. A., & Peker, A. (2021). The mediation role of personal meaning profile in the
relationship between resilience capacity and meaning in life. Participatory Educational Research,
8(3), 252-267.

Cornelio, J. S., & Dagle, R. C. M. (2024). Who am 1? whom can I love? and why me?: Queer
Christians and the spirituality of struggle. Critical Research on Religion.
https://doi.org/10.1177/20503032241277494

Corneille, S., & Van Cappellen, P. (2009). 'Speak Lord, your servant is listening': Religious priming
activates submissive thoughts and behaviors. International Journal for the Psychology of Religion,
19, 143-154.

Costantino, T. E. (2001). [Review of Narrative inquiry]. Visual Arts Research, 27(1), 107—-111.

Creswell, J. W. (2013). Qualitative inquiry and research design: Choosing among five approaches
(3rd ed.). SAGE Publications.

Day, N. E. (2005). Religion in the workplace: Correlates and consequences of individual behavior.
Journal of Management, Spirituality & Religion, 2, 104-135.

Derdziuk, A. (2017). The necessity of demonstrating respect for the sacred. Res Rhetorica, 4.
https://doi.org/10.29107/rr2017.3.3

Ebejer, M. (2025). Absent presence: Religious materiality, the Order of St John, and the
Counter-Reformation. Religions, 16(8), 988. https://doi.org/10.3390/rel16080988

Copyright © 2026 by the authors

477



26.

27.

28.

29.

30.

31.

32.

33.

34.

35.

36.

37.

38.

39.

40.

41.

Journal of Contemporary Academic Research and Methodologies (JCARM)
Volume 1 | Issue 4 | May 2026

Eryilmaz, A. (2015). Investigation of the relations between religious activities and the subjective
well-being of high school students. Educational Sciences: Theory & Practice, 15(2).

Fraser, C. (1983). Moral education through the development of the moral atmosphere of the school.
Journal of Educational Thought, 15.

Galen, L. W. (2012). Does religious belief promote prosociality? A critical examination.
Psychological Bulletin, 138(5), 876-906.

Gemar, A. (2025). Religion and social capital in the United States. Sociological Focus, 1-17.
https://doi.org/10.1080/00380237.2025.2556478

Gino, F., & Pierce, L. (2009). The abundance effect: Unethical behavior in the presence of wealth.
Organizational Behavior and Human Decision Processes, 109(2), 142—155.

Graham, J., & Haidt, J. (2010). Beyond beliefs: Religions bind individuals into moral communities.
Personality and Social Psychology Review, 14, 140—-150.

Hill, P. C., & Pargament, K. 1. (2008). Advances in the conceptualization and measurement of
religion and spirituality. American Psychologist, 58(1), 64—74.

Hollier, J. (2023). Spiritual identity reconstruction among Australian LGBTQA+ Christians from
evangelical traditions. Journal for the Academic Study of Religion, 36(1), 58-75.
https://doi.org/10.1558/jasr.21044

Icawalo, C., & Gepty, V. (2026). A lived experience of and an intersection of gay camarero and
pagsasanto in Aklan: A gendered perspective. Humanities and Social Sciences, 14(2), 106—-115.
https://doi.org/10.11648/j.hss.20261402.15

Ifeyinwa, M., & Richards, B. (2026). "Somebody is watching, somebody still loves you:" Spirituality
and religion in mental health and substance use care for youth of African descent. Adolescents, 6(1),
13. https://doi.org/10.3390/adolescents6010013

Iwayama, M. O., Piamonte, M. A. M., & Quintos, S. B. H. (2022). An exploratory study on the
practice of pagsasanto by openly gay santeros. Philippine Science Journal, 3(3).
https://doi.org/10.52006/main.v3i3.275

Izluchenko, T. V. (2018). Religiosity as a criterion for analyzing the transformation of social rituals.
Novosibirsk State Pedagogical University Bulletin, 8(3), 45-59.

Justyna, L., Kubal-Czerwinska, M., Pawlowska-Legwand, A., Bilska-Wodecka, E., Sotjan, 1.,
Sabrina, M., & Zielonka, A. (2025). Unveiling the interplay between religiosity, faith-based tourism,
and social attitudes: Examining Generation Z in a postsecular context. Religions, 16(10), 1325.
https://doi.org/10.3390/rel16101325

Kim, S. S. (2025). Religion, migration, mediation: The transnational lives of Thai religious
imaginaries in South Korea. Religions, 16(6), 748. https://doi.org/10.3390/rel16060748

Krause, N. (2002). Church-based social support and health in old age. The Journals of Gerontology
Series B, 57(6), S332-S347.

Krause, N. (2015). Religious doubt, helping others, and psychological well-being. Journal of
Religion and Health, 54, 745-758.

Copyright © 2026 by the authors

478



42.

43.

44.

45.

46.

47.

48.

49.

50.

51.

52.

53.

54.

55.

56.

57.

58.

59.

60.

Journal of Contemporary Academic Research and Methodologies (JCARM)
Volume 1 | Issue 4 | May 2026

Krok, D., Zarzycka, B., & Telka, E. (2021). The religious meaning system and resilience in spouse
caregivers of cancer patients. Journal of Religion and Health, 60(4), 2960-2976.

Labor, J. S., & Agonos, M. J. M. (2025). Queer religiosity through place-making and
pakikipagkapwa. Journal of Gender Studies, 1-19. https://doi.org/10.1080/09589236.2025.2467880

Laird, R. D., Marks, L. D., & Marrero, M. D. (2011). Religiosity, self-control, and antisocial
behavior. Journal of Applied Developmental Psychology, 32(2), 78-85.

Lee, D. B., Neblett, E. W., & Jackson, V. (2014). The role of optimism and religious involvement in
the association between race-related stress and anxiety symptomatology. Journal of Black
Psychology, 41(3), 221-246.

Liamzon, G. M. A., & Banzon-Librojo, L. A. (2025). Religious identity construction of Filipino
Catholic adolescents. Journal of Adolescent Research. https://doi.org/10.1177/07435584251326252

Lincoln, Y. S., & Guba, E. G. (1985). Naturalistic inquiry. SAGE Publications.

Liu, Z., Guo, Q., Sun, P., Wang, Z., & Wu, R. (2018). Does religion hinder creativity? Frontiers in
Psychology, 9, 1912.

Lowenthal, P., & Muth, R. (2008). Constructivism. In E. F. Provenzo Jr. (Ed.), Encyclopedia of the
social and cultural foundations of education. Sage.

Maner, J. K., & Gailliot, M. T. (2006). Altruism and egoism: Prosocial motivations for helping
depend on relationship context. European Journal of Social Psychology, 37(2), 347-358.

Manjunatha, N. (2019). Descriptive research. JETIR, 6(6).
https://www.jetir.org/papers/JETIR1908597.pdf

Manning, L., & Miles, A. (2018). Examining the effects of religious attendance on resilience for
older adults. Journal of Religion and Health, 57, 1-18.

Mannheimer, A. H., & Hill, T. D. (2015). Deviating from religious norms and the mental health of
conservative Protestants. Journal of Religion and Health, 54, 1826—1838.

Mateo, R., Hurst, J., Dring, P., & Parkinson, S. (2023). Faith activities. In Recovery through activity
(2nd ed.). Routledge.

Mattis, J. (2001). Religion and spirituality in the meaning-making and coping experiences of African
American women. Psychology of Women Quarterly.

Mazar, N., Amir, O., & Ariely, D. (2008). The dishonesty of honest people. Journal of Marketing
Research, 45(6), 633-644.

McCullough, M., & Willoughby, B. (2009). Religion, self-regulation, and self-control. Psychological
Bulletin.

Michaels, J. L., Petrino, J., & Pitre-Zampol, T. (2021). Individual differences in religious motivation
influence how people think. Journal for the Scientific Study of Religion, 60(4), 933-948.

Moskowitz, G., & Gill, M. (2013). Person perception. In The Oxford handbook of cognitive
psychology. Oxford University Press.

Muluneh, D. (2025). Praising the miracle worker: The role of Ethiopian social, religious, and
political thought in shaping the Ge‘ez miracle stories about Our Lady Mary (Order No. 32396914)

Copyright © 2026 by the authors

479



6l.

62.

63.

64.

65.

66.

67.

68.

69.

70.

71.

72.

73.

74.

75.

76.

Journal of Contemporary Academic Research and Methodologies (JCARM)
Volume 1 | Issue 4 | May 2026

[Doctoral dissertation]. Publicly Available Content Database.
https://www.proquest.com/dissertations-theses/praising-miracle-worker-role-ethiopian-social/docvie
w/3285519445/se-2

Myers, R. M. (2024). Playful practice: Christian sexuality as context for learning God's love (Order
No. 31768723) [Doctoral dissertation]. Publicly Available Content Database.
https://www.proquest.com/dissertations-theses/playful-practice-christian-sexuality-as-context/docvie
w/3163432574/se-2

Noor, A. M., Chee, C. S., & Ahmad, A. (2013). Is there a gay advantage in creativity? International
Journal of Psychological Studies, 5(2).

Norenzayan, A. (2013). Does religion make people moral? University of British Columbia.
Ochola, G. O. (2018). Can religion transform human behaviour? Rongo Varsity.

Omodeo, M. J. (2025). Queer decolonial feminism and travesti resistance in Camila Sosa Villada's
Las Malas. Chasqui, 54(2), 201-219.
https://www.proquest.com/scholarly-journals/queer-decolonial-feminism-travesti-resistance/docview/
3281932649/se-2

Pedroso, J. E. P., Tangco-Siason, A., Ortiz-Roces, C., & Magramo-Basbas, J. 1. F. (2022).
Implementation of guidance and counseling services during the COVID-19 pandemic. ISSRA
Journal of Education, Linguistics and Literature, 2(1), 1-12.

Perrin, R. D. (2001). When religion becomes deviance. Teaching Sociology, 29(2), 134.

Power, E. A. (2018). Collective ritual and social support networks in rural South India. Proceedings
of the Royal Society B, 285(1879), 20180023.

Rodriguez, E., & Quellette, S. (2000). Gay and lesbian Christians: Homosexual and religious identity
integration. Journal for the Scientific Study of Religion, 39(3).

Shariff, A. (2015). Does religion increase moral behavior? Current Opinion in Psychology.

Shen, W., Yuan, Y., Yi, B., Liu, C., & Zhan, H. (2017). A theoretical and critical examination of the
relationship between creativity and morality. Current Psychology, 1-17.

Smith, S. G. (2019). Responsibility in religiosity. Religious Studies, 57(2), 249-265.

Talvacchia, K. T., Pettinger, M. F., & Larrimore, M. J. (2015). Queer Christianities: Lived religion in
transgressive forms. Choice Reviews Online, 52(09).

Tamayo, J. A. L. L. (2024). Lent and Easter in the Philippines: Catholic religious practices in the
discourse of gender performativity. Kiilonleges Banasmad - Interdiszciplinaris Folyoirat, 10(Special
Issue), 123—134. https://doi.org/10.18458/kb.2024.si.123

Tay, P. K. C., Hoon, C., & Hui, J. Y. K. (2018). Integrating religious and sexual identities.
International Journal of Sexual Health, 30(4), 337-353.

Tiatco, S. A. (2024). Philippine religious festivals and the sacred-spectacular binary. [Reference as
cited in manuscript].

Copyright © 2026 by the authors

480



77.

78.

79.

80.

81.

82.

83.

84.

85.

86.

87.

Journal of Contemporary Academic Research and Methodologies (JCARM)
Volume 1 | Issue 4 | May 2026

Timbers, V. L., Gandy, M. E., Paciak, R., & Hopwood, R. A. (2023). Faithful foundations: Positive
experiences of transgender and gender expansive individuals in faith communities. Mental Health
Religion & Culture, 26(5), 470—486.

Vieweg, J. C. (2018). Prosocial behaviors: Their motivations and impacts on organizational culture.
The Journal of Values-Based Leadership, 11(2), Article 12.

Villani, D., Sorgente, A., lannello, P., & Antonietti, A. (2019). The role of spirituality and religiosity
in subjective well-being. Frontiers in Psychology, 10, 1525.

Walker, S. (2022). Narrative marginality and the rhetoric of the Christian Right (Order No.
29069641) [Doctoral dissertation]. Publicly Available Content Database.
https://www.proquest.com/dissertations-theses/narrative-marginality-rhetoric-christian-right/docview
/2717745109/se-2

Watkins, S. (2003). Religiosity and aggression in college students [Master's thesis]. Electronic
Theses and Dissertations, Paper 799.

Watts, G. (2025). Romantic liberalism, spirituality, and the populist threat. In B. Scharffs & J.
Temperman (Eds.), Boundaries of religious freedom. Springer.

Xygalatas, D. (2015). Collective ritual and social cohesion. [Reference as cited in manuscript].

Yih, C. (2025). Belonging and longing to belong: Being LGBTQ+ in the Church. Practical Theology,
1-15. https://doi.org/10.1080/1756073x.2024.2437282

Yilmaz, O., & Isler, O. (2019). Reflection increases belief in God through self-questioning among
non-believers. Judgment and Decision Making, 14(6), 649-657.

Yip, A. K. T. (2005). Queering religious texts: An exploration of British non-heterosexual Christians'
and Muslims' strategy of constructing sexuality-affirming hermeneutics. Sociology, 39(1), 47-65.

Zhang, H., Chen, K., Schlegel, R., Hicks, J., & Chen, C. (2019). The authentic moral self: Dynamic
interplay between perceived authenticity and moral behaviors in the workplace. Collabra:
Psychology, 5(1), Article 17.

® © 2026 by the authors. Submitted for possible open access publication under the terms
'@ \ and conditions of the Creative Commons Attribution (CC BY) license

(https://creativecommons.org/licenses/by-nc-sa/4.0/).

Copyright © 2026 by the authors

481


https://creativecommons.org/licenses/by-nc-sa/4.0/

